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1. The Age of Maturity and Weakness
　March	11	 is	an	unforgettable	day	 for	us,	 Japanese	people.	 	The	Great	East	Japan	
Earthquake	and	the	nuclear	devastation	it	caused	shocked	our	civilized	society,	which	
has	been	facing	a	natural	decrease	 in	population	since	the	 latter	half	of	2000s	due	to	
rapidly	decreasing	birthrate	and	aging	population.	 	Although	 the	 Japanese	people	
and	society	have	experienced	an	acute	sense	of	powerlessness	and	responsibility	 for	
the	succeeding	generations	 through	this	 tragedy,	 I	embrace	 the	hope	 that	 they	will	
without	doubt	carve	out	a	 future	 for	 themselves.	 	My	hope	does	not	arise	 from	the	
unique	strength	that	the	Japanese	culture	possesses	nor	from	the	belief	in	its	“power”	
to	orient	itself	toward	the	external	but	rather	from	the	confidence	that	the	sensitivity	
to	their	weakness	and	 fragility,	a	sensitivity	that	 is	 inherent	 in	Japanese	culture,	will	
undoubtedly	give	birth	to	a	kind	of	patient	 intensity.	 	 In	Japanese	culture,	 there	 is	a	
belief	that	“knowing	oneself	and	knowing	one’s	weakness	increases	human	intensity”.	
This	belief	provides	the	 foundation	of	Japanese	thought.	 	Ours	 is	an	existence	prone	
to	weakness	and	fragility;	 that	 is	 imperfect,	with	a	tendency	to	make	mistakes	easily.	
We	are	not	 the	ones	who	dominate	Nature.	 	Rather,	we	are	nothing	more	 than	a	













seeks	 to	 start	afresh	 from	the	realizations	 that	human	beings	are	characterized	by	
finitude	and	 imperfection,	 that	 this	civilized	society	can	make	mistakes,	and	that	our	
social	activities	have	unpredictable	effects	on	nature	and	on	ourselves.		As	Whitehead	
describes,	we	must	 start	afresh	with	 realizing	“the	 limits	of	what	we	can	do	with	
the	world”	(AI.78).	 	 I	suggest	calling	this	mode	of	 thought	 that	constitutes	 this	 fresh	
starting	point	of	realizing	our	finitude	“the	philosophy	of	weakness”.		
　It	is	difficult	to	define	weakness.		For	the	time	being,	I	start	from	the	understanding	




self-development;	 simply	put	 the	 inability	 to	exist	alone.	 	Although	Kierkegaard	said	




of	weakness	refers	 to	the	knowledge	that	becoming	oneself	 is	a	passive	thing	that	 is	
constrained	by	others	and	to	 the	realization	of	powerlessness	 in	 that	 the	self	 that	 is	
dependent	on	others	cannot	give	to	the	others	the	benefits	and	contributions	received	
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the	society	was	 led	by	 intelligent	aggressive	 initiatives	and	cooperation	that	changed	
an	inefficient	production	system	into	a	more	productive	one,	changed	a	system	which	
engendered	oppression	and	exclusion	of	people	 to	 a	more	egalitarian	 system,	 and	
fundamentally	 improved	the	production-consumption	relationship	 that	 inevitably	 led	
to	 the	destruction	of	 the	natural	 environment.	Contrarily,	 in	 the	 transition	period	















death	 in	our	 lives.	 	The	weakness	and	 fragility	of	human	beings	 is	not	a	defect	 that	
has	 to	be	negated,	rather	 it	 is	 the	central	point	 for	building	the	community	 through	
collaboration	and	mutual	caring-for.	 	A	 family	creates	an	environment	 in	which	 the	
skills	 and	 strengths	of	 each	and	every	member	of	 the	 family	 can	be	exercised	 to	
the	maximum	and	at	 the	same	time	builds	a	relationship	of	caring	with	the	weakest	
members	as	the	central	 locus.	 	 In	a	similar	way,	we	attempt	to	build	society	 in	such	
a	way	as	 to	 exhibit	most	 efficiently	 its	 strengths	and	at	 the	 same	 time	build	 the	





　Our	problem	 is	whether,	 in	 the	 first	place,	 the	awareness	of	 this	weakness	and	
fragility	 can	 be	 the	 fundamental	mode	 of	 thought	 for	 realizing	 human	 values.	
Doesn’t	 this	 imply	defeatism	 seen	 from	 the	perspective	 of	 the	 logic	 of	“growth”	
and	“development”?	 	Or	 is	 this	not	 the	 idea	of	good-natured	people	with	narrow	
perspectives	who	have	given	up	on	growth	and	on	exploring	possibilities	and	simply	
become	complacent?	 	 In	order	 to	give	an	adequate	answer	 to	 these	questions,	we	
should	have	to	rediscover	and	construct	a	philosophy	that	starts	from	the	insight	of	our	
weakness	and	finitude.		
2. The History of the Philosophy of Weakness











“Therefore	I	take	pleasure	 in	 infirmities,	 in	reproaches,	 in	necessities,	 in	persecutions,	






名古屋柳城短期大学研究紀要	 第 41 号（2019年度）
− 77 −











he	knows	 that	he	 is	dying	and	 the	advantage	 the	universe	has	over	him.	 	The	
universe	knows	none	of	this.	(Pansées,	B.347,	L.200)
　For	Pascal,	 the	Universe,	which	 is	nothing	but	a	mass	of	eternally	 silent	 infinite	
stretch	of	spaces,	has	given	rise	to	human	beings	and	swallows	them	into	it	just	as	a	
bubble	or	a	trivial	puff	of	existence	 (cf.	Pansées,	B.206,	L.201).	 	 It	 is	 indeed	strong	and	


















view	and	put	 into	 our	hands	 a	more	 complicated	key	 to	 the	meaning	 of	 the	
situation.	(VRE.115-116)	
　According	to	James,	it	is	through	human	perception	that	the	universe	knows	all.		The	
fact	 that	humans	are	aware	of	 the	weakness	and	helplessness	of	 their	own	existence	
in	this	universe	 implies	that	humans	are	the	 focal	point	 for	the	universe	to	be	aware	
of	 itself.	 	While	 in	 their	state	of	weakness,	by	 thinking	about	 their	existence	 in	 this	
universe,	human	beings	open	 their	own	existence	as	 the	 locus	 for	 the	cosmological	
awareness	of	 that	universe.	 	This	self-disclosure	 is	 the	cosmological	enlightenment	of	
the	universe	knowing	 itself	 through	the	cosmological	understanding	of	humans	which	
has	been	generated	by	the	universe	 itself.	 	Humans	know	that	they	are	finite,	mortal	
existents.	 	However,	 the	awareness	of	 this	weakness	orients	human	thought	 to	 the	
revelation	of	the	mysteries	of	the	infinite	universe,	to	an	exploration	of	the	cosmological	
meaning	of	 the	existence	of	 their	self,	and	to	 the	construction	of	a	community	with	
these	weak	small	entities	as	 the	central	 loci.	 	 In	this	sense,	 in	 this	weakness	 lies	 the	
strength	of	the	thinking	human.
　What	 is	 required	 of	 this	mature,	 humble	 intellect	 is	 such	 deep	 philosophical	






　In	Heidegger’s	main	work	Being and Time,	we	can	 find	 the	 standpoint	 to	discuss	
the	philosophy	of	weakness	as	an	existential	 cosmology.	 	 In	 this	work	he	suggests	
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an	existential	human	understanding	of	 the	being	of	Dasein	as	“being	toward	death”.	
In	 the	existential	 analysis	 of	Dasein	as	 the	existence	of	human	beings,	Heidegger	
differentiates	between	ontic	understanding	and	ontological	understanding.	 	The	ontic	
understanding	of	existence	refers	 to	 the	ordinariness	of	 the	Dasein	 living	 in	vague	
anxiety	while	presupposing	the	existence	of	the	self.		In	contrast	to	this,	the	ontological	
understanding	of	 existence	 is	 something	relevant	 to	 the	genuine	mode	of	being	of	
Dasein	 in	which	there	 is	a	conscious	questioning	of	 the	meaning	of	one’s	own	being	






the	differentiation	given	by	Heidegger,	 I	would	 like	 to	differentiate	between	 the	
understanding	of	a	cosmic	existence	and	the	understanding	of	a	cosmological	existence.	
“Cosmic”	refers	to	the	 inconsiderateness	of	 the	universe	that	 is	 indifferent	to	human	
existence.“Cosmological”	means	the	 insight	 into	the	vivid	creativity	and	tolerance	of	
the	universe	which	gives	birth	to	and	is	receptive	to	all	entities	including	my	being	“here	




















of	 those	 encounters.	 	Their	pragmatism	was	passed	 into	Whitehead’s	philosophy	
through	their	academic	interchange.		He	says,	“It	is	a	false	dichotomy	to	think	of	Nature	
and	Man”	(AI.78),	and	continues	to	note	the	following:	“Mankind	is	that	factor	in	Nature	
which	exhibits	 in	 its	most	 intense	 form	the	plasticity	of	nature”	(ibid.).	 	Certainly,	as	
is	the	case	with	Pascal,	Whitehead,	a	cosmological	metaphysician	who	started	out	as	a	
mathematician	and	a	scientist,	emphasizes	the	cruelty	of	the	physical	universe	and	says	
the	 following	 :“The	massive	habits	of	physical	nature,	 its	 iron	heart,	determine	 the	
scene	for	the	sufferings	of	men”	(AI.66).		
　However,	unlike	Pascal	who	wrote	“[t]he	eternal	silence	of	these	 infinite	spaces	fills	








In	 those	 awesome	 spaces	he	was	 at	home	and	at	his	 ease.	 (Price,	Lucien,	 ed.	
Dialogues of Whitehead.	1954.	New	Hampshire:	David	R.	Godine,	2001.	p.17)
　In	the	depths	of	 the	 infinite	silent	space,	Whitehead	discovers	the	 familiar	universe	
which	 invokes	every	 individual	occasion	of	experience	when	 it	 is	willing	to	realize	 its	
own	value	and	responds	to	it	when	it	has	realized	its	individual	value.		William	James	
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argues	 that	human	recognition	 is	a	 focal	point	 for	 the	universe	 to	become	aware	of	





285).	 	 In	 the	background	of	 this	understanding,	 there	 is	“a	deeper	 faith”	 (SMW.18),	
a	 typical	 example	of	which	 is	 illustrated	 in	 the	belief	 in	 the	order	of	nature	based	
on	which	natural	science	has	developed.	 	This	 is	 the	 faith	that	 the	whole	universe	 is	
required	 in	order	for	there	to	be	one	existence,	and	each	existence	 is	connected	with	







































things	 in	 the	universe	 are	 individual	 events	 occurring	by	virtue	 of	 accepting	 the	
varieties	of	 life	blood	 filling	“Nature	Alive”	and	 integrating	 these	varieties	 into	one.	
The	 life-blood	also	passes	 through	me	and	 is	 the	blood	that	actualizes	me.	 	 In	other	
words,	by	accepting	 the	multiplicity	 of	 actual	 entities	 in	 the	actual	world	 and	by	
integrating	 them	 into	 its	 real	 internal	 components,	 a	novel	actual	entity	comes	 into	















process	 that	produces	 the	profound	value	of	harmony	as	a	whole	while	each	of	 the	
various	elements	of	its	details	realize	their	inherent	values	(cf.	SMW.93-94).		The	essence	
of	 life	 is	 the	 realization	and	enjoyment	of	 its	 inherent	value	 (RM.88,	MT.116,	 135).	
However,	 the	realization	of	value	 is	not	a	matter	of	 talking	only	about	the	 individual	
elements	of	the	universe.		The	particular	internal	harmony	of	each	individual	element	
illustrates	the	general	harmony	of	the	universe	in	which	such	individuals	live.	In	other	
words,	“[m]y	 importance	 is	my	emotional	worth	now,	embodying	 in	 itself	derivations	
from	the	whole,	and	from	the	other	facts,	and	embodying	 in	 itself	reference	to	 future	
creativity”	(MT.117).		In	this	way,	the	whole	is	repeated	in	the	individual	(PR.215).		Each	




to	embody	the	harmony	of	 the	whole.	 	The	whole	 is	 required	 for	 the	realization	of	
the	 individual	value	and,	 in	contrast,	 the	whole	 is	expressed	 in	a	definite	 form	only	
in	the	individual	 (cf.	PR.83).		For	James,	human	awareness	of	the	individual	self	 is	the	





4. Dual Reference to the Whole and the Individual
　The	holistic	value	of	 the	universe	 is	not	 founded	solely	on	the	static	harmony	of	a	
permanent	order.	 	The	process	of	 the	universe	 in	which	 it	creatively	advances	 into	
novelty	while	producing	ongoing	harmony	 is	 itself	 the	spectacular	process	of	value	
realization.	 	The	signification	of	 the	 individual	self	 in	the	universe	can	be	understood	
through	the	“dual	reference”	(PR.289)	to	the	whole	and	to	the	individual,	to	“publicity”	
and	to	“privacy”.		Whitehead	says	the	following:	
The	creative	process	 is	 rhythmic:	 it	 swings	 from	the	publicity	of	many	 things	
to	 the	 individual	privacy;	and	 it	 swings	back	 from	the	private	 individual	 to	 the	
publicity	of	the	objectified	individual.	(PR.151)
　Due	to	this	rhythmic	swinging,	 the	general	value	of	the	whole	 is	embodied	 in	each	
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immediacy	and	expresses	 its	particular	value	 through	 the	relation	 to	 the	whole	 (cf.	
MT.121).		This	relation	is	mutual	and	rhythmic.		What	Whitehead	describes	here	is	not	




　This	means	much	more	 than	the	 fact	 that	every	 individual	 feels	at	home	when	 it	
finds	 itself	 in	 the	accepting	and	tolerating	world.	 	The	point	 is	 that	 the	whole	world	
realizes	a	novel	harmony	along	with	one	novel	actuality	which	changes	entirely	the	old	
settled	harmonic	order.		Whitehead	calls	the	activity	to	realize	novel	value	“adventure”	
and	 justifiably	says	“without	adventure	civilization	 is	 in	 full	decay”	(AI.279).	 	Three	




consists	 in	 the	alienation.	 	The	words	“being	one	actuality	 in	a	world	of	actualities”	



















the	Bible	became	their	 topic,	Whitehead	said,	“The	Bible	excels	 in	 its	suggestion	of	
infinitude”.		And	then,	as	Price	wrote,	“Suddenly	he	stood	and	spoke	with	passionate	
intensity,	“Here we are with our finite beings and physical senses in the presence of a universe 
whose possibilities are infinite, and even though we may not apprehend them, those infinite 













of	 these	 is	 an	occasion	of	 experience	with	 immediacy	of	 the	enjoyment	of	 its	 own	
individuality.	 	Furthermore,	 the	actual	entity	 that	has	completed	 its	becoming	 loses	
its	subjective	 immediacy	and	objectified	 itself	as	one	datum	among	the	multiple	data	
for	 subsequent	entities.	 	 In	 this	way,	 the	universe	 is	 full	 of	 the	 living	occasions	of	






individuals.	 	This	relation	 is	expressed	 in	“the	first	Category	of	Explanation”,	which	
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5. Rhythm of Becoming and Perishing
　Therefore,	the	time	theory	of	the	philosophy	of	organism	has	two	features.		The	first	
feature	 is	 temporal	duration.	 	 It	refers	 to	an	all-inclusive	duration	 inherent	 in	“a	here	




of	 individuality	means	 self-transcendence	 and,	 in	 contrast	here,	 all	 is	 inherent	 in	

















Actuality	 in	perishing	acquires	objectivity,	while	 it	 loses	subjective	 immediacy.	
(PR.29)
　This	suggests	a	sort	of	weakness	and	fragility	of	self-realized	actual	entities	in	spite	
of	 the	completion	of	 their	 individualities	 in	 the	end	of	 the	process	of	becoming.	 	By	





its	particular	 character	 to	 the	creativity	which	 is	urging	other	entities	 to	become	
themselves.		For	objects	there	is	no	loss	with	the	passage	of	time;	they	only	go	away	
from	each	“hear	and	now”	in	which	the	creativity	activates	novel	becoming	(cf.	PR.154,	
347).	 	However,	 the	subjective	 immediacy	of	 their	experiences	cannot	be	recovered.	
Here,	lies	the	finitude	of	the	existence	of	self.		
　What	 the	 two	aspects	of	 time	 theory―transition	and	concrescence―show	 is	 the	
fluency	of	 the	world	 in	which	novelty	 is	 constantly	 created	and	 in	which	without	
staying	within	 the	 created	 thing	 creativity	 transits	 towards	 the	next	moment	 of	
creation.		This	is	the	alternating,	rhythmic	relation	between	the	process	of	concrescence	
and	the	process	of	 transition.	 	 In	 the	 former	process,	based	on	the	background	of	a	
grave	mass	of	various	given	elements	of	the	actual	world,	one	actual	entity	appears	in	
the	foreground	as	a	novel	focal	point	into	which	those	various	elements	are	integrated.	
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The	duration	 for	which	the	creativity	works	ceases	 in	 the	final	phase	of	satisfaction.	
















with	perishing.	“…the	actual	entity	‘perishes’	 in	 the	passage	of	 time”	(PR.147).	 	At	
this	time,	for	the	actual	entity	which	has	accomplished	its	becoming	process,	what	has	
perished	is	its	subjective	immediacy	of	the	experience	in	the	“here	and	now”.	“…[N]o	
subject	 experiences	 twice”	 (PR.29).	 	Whitehead’s	 insight	here	 is	directed	 into	 the	
finitude	of	actual	entities,	 that	 is	 to	say,	 into	the	death	of	my	being	“here	and	now”.	
In	other	words,	in	every	moment	life	is	paired	with	death.		My	being	“here	and	now”	
is	constituted	by	my	becoming	 in	 the	duration	of	 this	moment,	and,	along	with	 the	
completion	of	my	subjective	 individuality,	my	being	 loses	 its	subjective	 immediacy	of	
experience	perpetually	and	turns	to	be	objectified.		The	essential	pairing	of	becoming	
and	perishing	means	the	insight	into	the	weakness	of	the	actual	entity:	it	is	incomplete	







moment	 is	precisely	 the	central	 theme	of	 the	philosophy	of	organism.	 	 In	“Preface”	




All	 relatedness	has	 its	 foundation	 in	 the	 relatedness	 of	 actualities;	 and	 such	
relatedness	 is	wholly	concerned	with	the	appropriation	of	 the	dead	by	the	 living	
subject	 the	 s,	with	‘objective	 immortality,’	whereby	what	 is	 divested	 of	 its	
own	 living	 immediacy	becomes	 a	 real	 component	 in	 other	 living	 immediacies	
of	becoming.	 	This	 is	 the	doctrine	that	 the	creative	advance	of	 the	world	 is	 the	
becoming,	 the	perishing,	 and	 the	objective	 immortalities	of	 those	 things	which	
jointly	constitute	stubborn	fact.	(cf.	PR.xiii-xiv)
　The	actuality	of	life	which	Whitehead	investigates	is	a	process,	that	is	to	say,	the	fact	
that	the	events	of	 life	and	death	are	occurring	 in	every	moment.	 	Through	the	basic	
point	of	view	of	Nature	Alive,	the	philosophy	of	organism	understands	the	world	as	the	
multiplicity	of	events	constituted	by	the	 life	and	death	of	each	sole	 individual	 in	each	
moment.		Understanding	Nature	Alive	as	a	rhythmic	process	of	becoming	and	perishing	
means	that	 in	the	process	of	being	myself	 in	the	“here	and	now”	life	and	death	form	
a	pair	and	at	 this	 time	death	 is	not	 the	end	of	 the	process	of	 the	actual	world	but	
rather	the	origin	of	the	future	process	and	further,	the	death	of	the	various	occasions	
of	experience	in	the	past	provides	a	primitive	activity	that	gives	life	to	my	being	“here	
and	now”.	 	 In	 that	moment,	 the	new	‘I’	emerges	accepting	 the	death	of	preceding	
entities.	
　The	actual	 entity	 that	has	 lost	 its	 subjective	 immediacy	 is	given	as	 one	 of	 the	
various	objective	conditions	 for	 the	 subject	 that	 is	newly	becoming.	 	This	 is	what	
Whitehead	calls	“objectification”.		The	actual	entity	that	has	been	objectified	no	longer	
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realizes	itself,	and	yet	we	must	say	that	 it	no	longer	perishes.		It	attains	its	objective	
immortality.	 	The	actual	entity	 that	has	realized	 its	own	being	finishes	 its	becoming	






that	have	become	objectively	 immortal	 turned	 into	 the	blood	of	 life	filling	up	Nature	
Alive	and	flow	into	the	present	of	the	‘I’	that	is	becoming	in	the	“here	and	now”.		
　Whitehead	understands	the	process	of	the	universe	as	a	flux	of	rhythmic	becoming	
and	perishing	 in	which	all	 the	various	events	 in	 the	 temporal	world	 realize	 their	
inherent	values	in	their	becoming	and	fall	 into	the	universe	in	their	perishing.		Based	
on	this	understanding	the	cosmological	 insight	of	“the	creative	advance	of	 the	world	
into	novelty”	is	systematized.	 	What	poses	to	be	a	problem	here	 is	 the	 fact	 that	 the	
actual	world	is	a	world	of	flux	in	which	there	is	passage	of	time,	that	is	to	say,	the	fact	
that	 the	world	 is	filled	with	the	pathos	of	 loss	and	separation	caused	by	the	prompt	
perishing	of	those	which	are	loved	and	of	those	which	are	familiar.		
6. Paradox of Permanence and Flux
　Whitehead	considers	the	flux	of	the	temporal	world	to	be	“evil”	(PR.340),	because	it	
never	remains	permanent	but	merely	repeats	becoming	and	perishing.		The	loss	of	the	
immediacy	of	 irreplaceable	values	 in	every	moment	and	their	blurring	 into	obscurity	
into	the	echoes	of	the	past—in	other	words,	the	loss	of	values—is	the	“ultimate	evil	in	
the	temporal	world”	(ibid.).
　However,	 at	 another	point,	Whitehead	 says	 that	 the	 order	 that	 is	permanently	
repeating	itself	as	the	same	is	contrary	to	the	true	nature	of	life.		When	the	harmony	
that	 is	 realized	at	every	moment	 is	 repeated	 in	order	 to	maintain	 itself,	 it	 loses	 its	
advancement	and	freshness,	anaesthetizes	the	sense	of	value,	and	falls	into	decadence.	






order.	 	Life	refuses	to	be	embalmed	alive.	 	The	more	prolonged	the	halt	 in	some	
unrelieved	system	of	order,	the	greater	the	crash	of	the	dead	society.	(PR.339)		
　The	speculation	 to	construct	an	existential-cosmological	 system	faces	difficulties	at	




The	world	 is	 thus	 faced	by	 the	paradox	 that,	 at	 least	 in	 its	higher	actualities,	
it	 craves	 for	novelty	and	yet	 is	haunted	by	 terror	at	 the	 loss	of	 the	past,	with	




　The	“paradox,”	which	 the	world	as	Nature	Alive	 is	 confronted	with,	 appears	as	








名古屋柳城短期大学研究紀要	 第 41 号（2019年度）
− 93 −
harmonic	order	the	real	nature	of	which	exists	 in	permanence.	 	The	universe	which	





process	of	 the	universe	 is	not	 just	an	 immutable	order	or	an	earnest	changing	but	a	
rhythmic	shift	“to	preserve	order	amid	change,	and	to	preserve	change	amid	order”	






















the	actual	experience	of	the	passage	of	time.	 	 In	this	verse,	 the	spirit	of	conservation	












established	order	maybe	viewed	as	evil.	 	However,	Whitehead	emphasizes	 that	 the	
present	real	condition	is	the	creative	process	of	Nature	Alive.		He	remarks	as	follows:




　In	 spite	 of	 the	 aspiration	 for	 permanence,	 the	 preservation	 of	 the	 permanent	
order	 is	contrary	to	 the	essence	of	 life.	 	Amidst	 the	unavoidable	 flux,	 the	aspiration	
for	permanence	reveals	 the	“individual	self	and	 its	 signification	 in	 the	universe”;	 in	
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universe.	 	Maturity	means	a	reconciling	mentality	of	 the	two	aspirations,	 the	dearest	
call	 for	permanence	and	the	 fervent	aspiration	 for	novelty.	 	However,	how	do	 these	
two	reconcile	in	our	daily	experience,	in	the	civilized	societies	in	a	coherent	and	logical	
existential-cosmological	scheme?		
7. Contrast between Order and Novelty
　The	philosophy	of	organism	suggests	 the	 idea	of	 the	“contrast”	of	 the	opposites	
between	 incompatibles.	 	Seen	 from	the	perspective	of	 the	spirit	of	conservation	 that	
defends	 the	 old	 and	 conventional	 order,	 realization	of	novelty	may	be	 considered	
destructive,	but	 from	the	point	of	view	of	 the	spirit	of	change	 that	aspires	 for	new	
creation	it	can	be	seen	as	an	active	effort	that	realizes	novelty	in	the	world.		Between	
the	spirit	of	conservation	and	 the	spirit	of	change,	good	and	evil	 are	relative.	 	The	
conflict	between	these	 two	spirits,	 through	which	one	may	destroy	and	exhaust	 the	













goes	beyond	 the	order	 itself,	 constitutes	 the	“goodness	of	 the	world”.	 	Whitehead	
remarks:	
But	 the	 two	elements	 [i.e.,	novelty	and	order]	must	not	 really	be	disjoined.	 	 It	
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belongs	to	 the	goodness	of	 the	world	 that	 its	settled	order	should	deal	 tenderly	
with	the	faint	discordant	light	of	the	dawn	of	another	age.	(PR.339;	[	]	are	added	by	
the	author.)
　It	 is,	however,	a	goodness	 that	 is	accompanied	by	 tragedy.	 	Although	the	“good”	
world	 is	filled	with	the	fervent	aspiration	for	novelty,	 it	 is,	at	the	same	time,	haunted	















any	 individual	value	as	a	 focal	point	of	realizing	the	holistic	value	of	the	universe.	 	 It	
belongs	 to	 the	goodness	 of	 the	 creatively	 advancing	world,	 to	be	 tolerant	 for	 the	
novelty	emerging	from	the	realized	order,	and	to	open	up	to	the	future	so	as	to	realize	
novel	values	while	accepting	the	past.		It	also	belongs	to	the	plasticity	of	the	individual	
organism	as	a	 focal	point	of	 the	value-realization.	 	This	 is	 the	 intensity	within	 the	
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rather	suggests	that	their	finitude	and	incompleteness	need	their	mutual	complements	
and	backing	 to	 each	other	 so	as	 to	give	 rise	 to	 a	 fresh	harmony	between	 the	old	
settled	order	and	the	creatively	realized	novelty.		The	tolerant	spirit	knowing	its	own	
weakness	can	realize	profounder	values	than	either	one	spirit	clinging	to	the	strength	




opposites.	With	 the	 sense	of	 enjoyment,	we	can	accept	every	difference	and	enjoy	
ourselves	in	diversity.	Whitehead’s	terminology	“enjoyment”	implies	such	flexible	sense	
to	enjoy	diversity.	We	can	say	that	the	awareness	of	weakness,	in	this	sense,	nurtures	
the	spirit	of	 tolerance	that	becomes	the	 focal	point	of	 the	 individual	realization	of	 the	
holistic	value	in	the	modern	pragmatic	world	in	which	good	and	evil	is	relative.
8. Conclusion
　This	 study	 shows	 that	 by	bringing	 conflict	 in	 contrast,	 giving	meaning	 to	 the	
individual	within	 the	whole,	 and	renewing	 the	whole	within	 the	 individual	 lies	 the	
dynamism	of	the	creative	activities	of	the	world	that	continue	to	realize	harmony	and	
the	focal	point	of	this	is	not	the	strong	spirit	of	 intensifying	the	conflict	but	the	spirit	
of	 tolerance	 that	 recognizes	weakness.	 	The	process	of	 the	realization	of	 individual	





　Now,	we	return	 to	 the	beginning	of	 this	paper.	 	At	March	 ll,	 2011,	we	were	not	
only	suffered	by	the	terrible	earthquake	and	tsunami	but	also	allowed	for	the	severe	
accident	of	 the	nuclear	power	plant	 to	happen,	which	caused	the	suffering	of	people	
and	 living	 things	 for	several	generations	 in	 the	 future	 long	after	we	perished	away	
perpetually.	 	The	severe	 impacts	and	 influences	caused	by	 the	nuclear	devastation	
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will	 remain	 for	a	 long	time	 in	 the	 future.	 	We	must	continue	making	effort	 to	make	
those	destroying	 influences	minimal,	and	at	 the	same	time,	we	must	 include	 in	those	












(2)	Whitehead	referred	 to	A.	E.	Taylor’s	 translation	 (Plato:	Timaeus and Critias,	 1929,	
translation	 and	 introduction	by	A.	E.	Taylor,	Routledge,	 2013).	He	quoted	 from	







contribute	to,	or	derogate	 from,	the	common	value	of	 the	total	community.	 	At	the	
same	time,	 these	actual	entities	are,	 for	themselves,	 their	own	value,	 individual	and	
separable.		They	add	to	the	common	stock	and	yet	they	suffer	alone.		The	world	is	a	
scene	of	solitariness	in	community.”	(RM.88)
(4)	See	John	Locke,	An Essay Concerning Human Understanding,	Book	2:	Chapter	14:	1.
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キーワード：ホワイトヘッド，弱さ，寛容，東日本大震災
　現代の日本社会は急激な少子高齢化による人口減少の中で、震災や台風、豪雨
などの自然災害に対する脆弱さを露呈している。本論文は、現代の日本社会がこ
うした弱さを見せながらも、その弱さや壊れやすさと向きあうことのうちに日本
文化に固有の強さがある、ということを示す試みである。日本文化の中には、お
のれを知り、おのれの弱さを知ることが、人間の内的強度を高めるという考え方
があって、これが日本思想の土台になっている。現代の文明社会は、科学の発展
と技術革新による理性の勝利を目指すという選択肢とは別の、人間の有限性と不
完全性の自覚と、この文明社会は過ちを犯しうること、私たちの社会的活動が自
然に対しても自分たち自身に対しても予測できない影響を与えることの自覚から
再出発することを求められている。本論文では、「私たちが世界とともに何がで
きるのか、という限界」	(AI78)	の決定から再出発するべきだというホワイトヘッ
ドの言葉にしたがって、この再出発のための原点となる考え方を、「弱さの哲学」
として提示することを試みる。
　現代社会にとって必要なのは、自然を改変したり人々の対立を激化させるよう
な「強い」精神ではなく、人間としての「弱さ」を自覚して、自然の営みに調和
した生活を追究し、他者に対して寛容な受容的態度で臨み、多様性の中に自己自
身を位置づけ、他者との違いや世界の多様性を楽しむような享受と寛容の精神で
ある。「享受（enjoyment:	楽しむということ）」を強調するホワイトヘッドの形
而上学において、そのような精神が示されている。
「弱さ」の哲学
―ホワイトヘッドの実存論的宇宙論―
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